UPON IHE 


Reaſonableneſs and Uſefulneſs 


OF IHE 


Catholick Religion. 


Humbly offered to the ſerious Conſider- 
ation of ſuch Perſons as may be un- 
happily ſeduced, either into Athe- 
iſtick Doubts on one hand; as look- 
ing on Religion meerly as a party 
Engine occaſionally ſet to ſerve a 
Turn ; or into Religious Factions, 
Feuds, Hereſies and Schiſms on the 
other Hand. 


And particularly recommended to the 


Confideration of thoſe learned Wri- 
ters, the Biſhop of Hereford, Dr. Shape, 


Dr. Tindale, the Lord Moleſworth, 
and Sir Richard Steel. 
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THE 
INTRODUCTION. 


Mongſt fo many, and fo 
endleſs Diſputes, Feuds, 
and Animokties about 
8 8 Religion, that have ſo 

A 3 miſerably diſturbed the 
Peace of Mankind; each Party digni- 
fying, by the ſpecious Title of the Cat ho- 
lick or Unzver Jai Religion; ſuch Syſtem, 
or Sett of Notions Modes and Fathions, 
as their own particular Education , 
Self Intereſt, or Caprice, hath recom- 
mended to their Option, and then with 
all the Violence, Entrage and Fury, 
that bigotted Zeal and 3 Preſu- 
dice can inſpire, tyrannically impoſing 
the tame as indiſpenſible Duties upon 
ail other Perſons; branding, purſuing, 
and 


— 


1 
and mal-teraiting, as Enemies to God, 
whoever doth not implicitly ſubmit to 
the Dictates of Man, aud blindly come 
into all their Sentiments and Meaſures; 
and mutually declaring the Notions, 
Modes, and Faſhions of each other, to 
be odious and deteſtable in the Sight of 
God, and worthy of the moſt rigorous 
Puniſhments and Severities; under the 
Pretence of Gods Cauſe purſuing their 
own ſelfiſh Ends, and wreaking their 
own private Hatred and Revenge upon 
their Adverſaries, to the great Scandal 
and Diſgrace of the Name of Religion, 
it ſeems never the leſs to be generally 
agreed by all Parties, that there is a ge- 
nuine Catholrck Religion, tho' they can't 
agree where to fix it; and that there 
are ſpurious and corrupt Religions, tho 
no Party will acknowledge, what them- 


ſelves profeſs to be ſo; to diſtinguiſſi 
therefore what truely is the Pure Un- 


defiled (or unmixed) Catholic Religion, 
from what is ſpurious and corrupted by 
Heterogenious Mixtures ; as it is an in- 


quiry of the utmoſt Importance to 
Mankind 
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Mankind, fo doth it require a juſt 
Freedom of Thought, a Mind free and 
diſengaged from all Partiality, Preju- 
dice, or Prepoſſeſſion; that will, with 
equal Patience, Candour, and Indiffer- 


ency, examine, weigh, and allow the 


full Scope and Force of Reaſons on e- 
very fide alike. As to the Methods of 
going about ſuch Inquiry ; tis certain- 
ly proper, firſt, to conſider the genuine 
Senſe and Meaningsof theſe twowords, 
(viz. Religion and Catholic) and then to 
examine candidly each Subject in de- 
bate, whether the Conditions or Qua- 
lifications thereof do ſo quadrate to the 
Senſe and Meanings of theſe two 
Words, that it may properly bear the 
Names both of Religion and Catholick, 
or not. As to the word Catholick, it 
plainly means the ſame as univerſal, or 
what admits of no Exception. As to 


the Word Religion, its proper Senſe 
and Meaning is as follows, v:z. 
RELIGION is a ſettled Intent or 
Diſpoſition of the Mind, to obſerve 
duly, in the Conduct of our Lives, ſuch 


Precepts 
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Precepts as we believe were injoyned 
us by our Creator, with Regard to 
thoſe Rewards and Puniſhments that 
we believe God hath annexed to the 
due Obſervance or Relation of thoſe 
Precepts. 

8 f 18, to my Apprehenſion, ſeems 
a juſt Boundary or Definition of the 
Word Religion. That 'tis too large, too 
comprehenſive, as containing ſome- 


thing that is not implyed in the Word 


Religion, none ſurely will object; nor 
can 1 think it too narrow, as being re- 
ſtrained to the Precepts of God, exclu- 
five of human Precepts ; for tho' there 
may indeed be Duties incumbent upon 
Man that do ariſe from human Pre- 
cepts, yet no one ſurely will contend 
to rank thoſe human Precepts in the 


ſame Order and Level with thoſe of 


God, and to confound thoſe Sanctions 
and Duties that immediately appertain 


to Religion, with thoſe that appertain 
immediately to Civil, or to domeſtick 


Government. 


THIS 


E32 


T HIS then being allowed to be the 


genuine Notion, Meaning or Signifi- 


cation of the Word, Religion the In- 
quiry naturally offers it felf, what are 
theſe ſevcral Precepts and thence emer- 
ging Duties, which are the Object of 
Religion, and which are uſually, by a 
familiar Allegory, call'd by the Name 
of Religion. 

BUT here 'tis requifite previouſly to 
diſtinguiſh the Catholick or Univerſal 
Religion (which conſiſts only of ſuch 
Precepts and thence emerging Duties, 
as are of univerſal Obligation, and in- 
cumbent equally in all Mankind, of all 
Ranks and Conditions, and in all 
Times and Places without Exception) 
from the particular and peculiar Reli- 
gion of the Iſralitiſʒʒ Nation; that be- 
ing the only Nation, to whom God, 
(as we believe) over and above the uni- 
ver ſal Duties in joyned to them in com- 
mon with the reſt of Mankind, did, 
beſides thro” a peculiar Grace and Fa- 
your condeſcend by his Prophets to give 
particular Precepts ſuiting and accom- 
| modated 


- — — —c — — 9 ER 
- — 


— a 


[6] 


modated to the peculiar Genius and 
Occaſions of that Nation; God vouch- 
ſafing to be even the National Lawgiv- 
er of that People; fo that their Religion 
and the Syſtem of their National Laws 


were adequately the fame ; whatever 


was Parcel of their Law, was likewiſe 
Parcel of their Religion ; as being all 
equally of Divine Inſtitution, all equal- 
ly the Precepts of God, a Caſe in no- 
wiſe incident to any other Nation ; the 
notion therefore of diverſe national or 
particular Religions upon Examination 
w1ll appear to be altogether ſpurious 
and abſurd ; diverfity of National 
Laws, the Decrees of their reſpective 
Legiſlatures, adjuſted and accommodat- 
ed to their reſpective Genius and Occa- 
ſions well may be, but what People 
beſides the 1ſralztes can juſtly pretend 


that God has by any manifeſt Revela- 
tion inſtituted Laws or Precepts pecu- 
liar to their Nation? what is general- 
ly called a National Religion of this or 
that Country or People, uſually con- 
fiſts, partly of certain Laws, Decrees, 
OL 
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or inſtitutions, of their reſpective Legi- 
ſlature, which they have been taught 
to revere and eſteem more ſacred 
than the reſt, and partly of certain Su- 
perſtitious, Cuſtoms, and Notions, in- 
troduced by the Ignorance of the many, 
and the crafty Artifices of ſome ſelf- de- 
ſigning Perſons, and which, by Length 
of Time have acquired that Veneration 
and Eſteem of Sacredneſs that is uſual- 
ly applyed to Antiquity ; fince then 
what 1s commonly termed the national 
Religion of this or that Country, is not 
of Divine Inſtitution, but whoſe Ori- 
ginal and Authority is meerly human, 


tis very improperly called by the Name 


of Religion, thereby contounding and 
putting upon the ſame Level, what is 
human with what 1s divine ; there ne- 
ver having been any true national Reli- 
gion extant in the World, but that of 
the Iſraelites. But as the Precepts of 


that Religion (being adapted to the pe- 
euliar Genius and Occaſions of that Na- 
tion only) were in ſome Meaſure at 
teaſt incompatible to, fo were they in 

| no 
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no Meaſure obligatory upon, the reſt 
of Mankind. 

WE ſhall therefore confine this In- 
quiry to thoſe Catholic Fundamen- 
tal Precepts, and thence emerging Du- 
ties, which conſtitute and make up 


the Cat holicꝶ or univerſal Religion; and 


which are properly ſtiled Catholick, as 
being of univerſal Obligation; and 
Fundamental, as being the Ground on 
which are founded, not only the parti- 
cular Religion of the I/relites, but alſo 
all Duties ariſing from human Precepts. 

NOW amidit ſo many Controver- 
fies and Diſputes about what is genu- 
ine, and what is ſpurious, in Religi- 
on ; it ſeems neceſſary to feek ſome 
fixed Standard, ſome ftelf-evident, de- 
monſtrable or at leaſt unconteſted 
Rules, for Principles, by which to ex- 
amine and eſſay the pretended and 
conteſted Duties of Religion. Now 
the moſt obvious and congenial Topicks 
or Sources, whence to draw ſuch Rules 


or Principles, ſeems to be the Con- 


templation of the reſpective Natures 
or 


or Eſſences of theſe three principal Re- 
latives of Religion, v:z. Of its Au- 
thor, or Inſtitution, God ; of its ade- 


quate Subject, Mankind; and of the 


End or Purpoſe, for which God may 


be preſumed to have inſtituted Reli- 
gion. 


AS to the Nature or Eſſence of 


God; he is generally, if not univer- 


fally, allowed to be, an intelligent, 


! all-wile, eternal, immutable, omnipo- 
tent, independent, ſelf- ſufficient, and 


all perfect Being; from whoſe Wiſdom 


and Power the World and all things 


therein received their Being, whence he 


s called the univerſal Father and Cre- 
ator of all things; and towards Man- 


kind infinitely benevolent; which laſt 
Attribute is variouſly paraphraſed and 
expreſſed in the holy Scriptures, ſome- 
times by the Words Infinitely Good, 
Gracious, Mercitul, the Gad of Love, 
a tender and indulgent Father, and the 
like ; and ſeems indeed to be the dar- 
ling Attribute in which he takes moſt 
Delight, and from * doth ſpring, 

| and 
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and on which are grounded, thoſe o- f 
ther Attributes meerly relative to Man- y 
kind, viz. his Veracity and his Ju- | N 
ſtice. | 

THESE Eſſential Attributes, or Ar- 
ticles of the Divine Eſſence, ſeem to 
be unconteſtably agreed to by all, who | 

do allow the real Exiſtence of a God ; 
and though 'tis currently ſuggeſted, | 
that there be Perſons, and thoſe of a- 
cute Apprehenſion and penetrating 
Judgment, who doubt or disbelieve 
the real Exiſtence of a God ; yet upon 
mature Conſideration of the Matter, 
'twill appear ſomewhat hard to come * 
into that Suggeſtion ; *tis plainly ſup- 
poſing them to be at the ſame time 
both clear-ſighted and ſtark- blind, 
both acute and alſo ſtupid to the laſt 
Degree. | 
SUPPOSE a curious Piece of 
Clockwork, with great Variety of Mo- 
tions, was ſhewed to ſome Indian, or 
other Perſon, unacquainted with ſuch 
Works of Art, the various Purpoles to 
which theſe Motions reſpect ively an- 
{wered, | 
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! ſwered, and allo the ſeveral Springs, 
| Wheels, and Checks, by which theſe 
| Motions were excited, meaſured and 
controuled preciſely to thoſe refpe- 


Give Purpoſes, diſtinctly indicated and 


explain'd ; might he not reaſonably 


' conclude it to be the Work of ſome ve- 
ry skilful Artiſt ; or perhaps, thinking 
it to be above the Art of Man, he 


might ſuppoſe it to be the Work of 


' ſome intelligent Being of more Skill 


and Power than Mankind was capable 
of; this he might reatonably ſay, and 


ue reaſonably expect from him ; but 
' ſhould he, on the contrary, ſuppoſe 


thoſe Movements to be form'd and ad- 


juſted ſo exactly and harmonioully to 
| thoſe Purpoſes, by ſome caſual random 
| Conflux of Matter, without the Dire- 


ction or Diſpoſition of any intelligent 
Being ; how ridiculous and abturd 
ſhould we think ſuch a Perſon, and 


how grolly ſtupid ſuch a Perſon's In- 
tellectuals? Farther, ſhould a Man 


tee a Gameſter's Dice, upon occaſion, 


! riſe twenty, forty, a hundred times 


2 together 


12 
together uniformly the ſame Caſts, all 
preciſely for his Purpoſe, or ſee the 
Numbers of his Caſts upon a Vager to 
ſuch Purpoſe, riſe and fall orderly in 
regular Sequences; or ſee him always 
have a ſpecial Caſt to ſerve his Turn, 
and yet would ſuffer himſelf to be per- 
ſwaded that thoſe ſo regular Events 
were all merely fortuitous and caſual, 
all fair Chance, without any Artifice 
or Menage ; ſhould we not juſtly e- 
ſteem ſuch a Perſon ridiculouſly filly, 
and admirably qualified to be a com- 
pleat Cullyand a Bubble ? 

YET how much more abſurd are 
thoſe Notions that ſome impute to 
Perſons, whom they ſtyle Atheiſts, 
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and yet allow them to be Perſons of 


Learning and Sagacity, of abſolute 
Freedom of Thought and ſubtle Judg- 
ment; are not the OEconomy and 
Ad juſtment of the Parts of (even vegi- 
table, and much more of) Animal Bo- 
dies infinitely more curious than any 
Clockwork, or other Product of human 
Artifice and Skill? how great is the 


Variety of the Parts? how curiouſly | 


orga- | 
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organized? how juſtly accommodated 
to their reſpective Ends and Purpoſes? 


' How fine and ſubtle is the Structure 


of the Minuter Veſſels? what Eye 
can trace, what Senſe diſcern thoſe in- 
! finitely ſlender Veſſels, that convey and 
' ſupply Nouriſhment and Growth to 
the Coats of the capillary Veins and 


and Arteries; how curioully are the 


> Stomach, Mouth, and Bowels framed 
and fitted for the Confection and De- 
fecation of the Chyle or Pabulum of 
the Blood? How well the Heart, the 
Lungs, the Arteries and Veins are a- 
| dapted for the mixing and converting 
into Blood the Chyle, and for convey- 
ing and circulating that common Prin- 

ciple of Warmth and Nouriſhment, 
the Blood, in regular Periodes thro' 
the whole and every part of the won- 
derfully previous Fabrice? How admi- 
rably curious are the Valves or Sluices, 
with which the Blood returning to- 
\ wards the Heart is ſtayed from regur- 
titating 'twixt the Vibrations of the 
Heart, and thereby enforced to keep 
| a ſteady 
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a ſteady Courſe, and ſometimes even 
Perpen dicularly to aſcend? How ad- 
mirable is the Force of that main 
Spring of Life, the Heart? How ad- 
mirable the Reciprocation of theLungs ; 
How admirable the Texture and Diſ- 
poſition of the Brain and Nerves ? and 
how curiouſly contrived for the ſecret- 
ing and diſpenſing thro' the whole ani- 
mated Syſtem thole Principles of Senſe 
and voluntary Motion, the animal 
Spirits? In a Word, how juſtly are 
all the Parts and Organs of the whole 
animated Muchine adapted to their 
reſpective Functions? And how nicely 
are thoſe various Animal Functions 
complicated and accommodated fo as 


not to interfere, but even mutually to 
aid and aſſiſt each other? 


CAN all this Harmony of Pur- 
poſes and Means fo curiouſly adjuſted, 
repeated thro' ſo many Periods of Lime 
in each Inſtance, and propagated thro' 


to many Inftances (each Animal and 


vegetable repeating thro' ſo many Suc- 
ceſſive Ages, the Priſtin nn 
rom 


>, 
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Form and eſſential Properties of its 
reſpective Prototype or Specie;) can 
all this manifold Regularity and per- 
petual Uniformity of Nature be im- 
puted to meer blind random Chance, 
without the groſſeſt Abſurdity of rea- 
ſoning? no certainly, no Man of com- 
mon Senſe, who will freely and im- 
partially think and reaſon upon Na- 
ture, can believe that thoſe means 
could be fo juſtly and ſo conſtantly a- 
dapted to ſuch Purpoſes without the 
Diſpoſition of ſome intelligent Being; 
and that too of Power and Wiſdom 


infinitely ſuperiour to thoſe of Man. 


For even the Wiſeſt Man, 1s fo far 
from being Skilled or able to diſpoſe 
the Organization of the Child that 
he begets, that he neither can deter- 
mine and controul, nor even guels its 
| dex, till it is actually form'd, and ex- 
| cluded from the Womb ; which plain- 
ly proves the exiſtence of ſome, Be- 
ing or Beings of Superiour Skill and 
Power than Man. And from the con- 


ſtant Uniformity of each ſeveral Species 
| of 
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of Beings in the World thro” all Suc- 
ceſſive Ages, without any effential | 


Change or Alteration, doth obviouſly 


ariſe a convincing Argument that they 


are all and ever were the Work of one 


and the ſame Supreme Artiſt, without 


the Controul or Check of any other 
(whether Superiour or Co- ordinate) 
Being. 

NOW this Supreme intelligent 
Being, ſo infinitely Superiour to Man 
in Power and Wiſdom, who hath 
made himſelf known to Man, not on- 
ly by his revealed Word, but even by 
the Gift of Reaſon, or the Light of 
Nature; this Being is what we ſigni- 
fie by the Name of God. Hence we 


may juſtly conclude with the Plalmiſt, 
that he is not only in the moral, but 
alſo in the Phyſical and litteral Senſe, 
a Fool, whoever ſays in his Heart 
there is no God: and likewiſe that 
Atheiſm is by no means a Conſequence , 
of Free- thinking and impartial Reaſon- 
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ing; but the direct contrary. 
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THE Exiſtence of a Deity being 


1 7 thusevinced, in as much as he doth in 
no wiſe depend, either as to his Exiſt- 
ence, or as to his well-being, on the 


Will or any Acts of Mankind; Man 


being neither capable of adding to, or 


detracting, any the leaſt Tittle from his 


Power or Beatitude; thoſe his Attri- 
butes, which relate to Mankind and 


on which is grounded all Religion, vix. 


his pure and diſintereſſed Benevolence 


or Love to Mankind, his impartial and 


unbiaſſable Juſtice, and his unblemiſu- 
ed Veracity, may by courſe of plain 
2 Reaſoning be ſtrongly inferred. For 
as the only Principles, Motives, or 
Cauſes of Malevolence in one intelli- 
gent Being towards another are Ha- 
tred and Envy; and as the only Grounds | 
of Hatred and Envy, are the actual 
Suffering, or the Fear of Harm, or 
of Rivalſhip; ſince God can neither 
| ſuffer nor fear any ſuch thing from 


Man, tis plain he is incapable of any 


Principle of Malevolence towards Man- 
kind; from whence is neceſſary that 
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the Diſpoſition of God towards Man 
muſt reſt on one of theſe two Alterna- 
tives viz. meer Indifference and Diſ— 
regard, or pe difintepeſſed Benevo- | 

as on one fide, ſuch ab- 
ftolute Indifference and Difregard to 
the Welfare of Man ſeems very little 


lence. An 


agreeable to the Care and Skill im- 


pended on his Formation ; fo. on | 


rotherfide, Man's Capacity of Happi- 


neſs and Miſery beyond all other Crea- 


tures (as being capable not only of 
fenſual, but alto of Contemplative or 


Rational Joys, Felicities, and Griefs) 
feems to denote him formed to be the 


propereſt Object of the divine Boun- 


ty and Compaſhon. And as from God's 
infinite Wiſdom or Omniſcience, it 
plainly follows that he can by no means 
be inveigled or deceived ; fo from his 
Omnipotence and Self- ſufficiency doth | 
it hkewiſe follow, that he is incapable * 
of being tempted by any Baits or Al- 
lurements, by Hope, by Fear, by par- 
tial Love or Hate, to corrupt his Ju- 
Rice or to violate his Fruth. So _ 1 

or 
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Man for the Nature and Exiſtence of the 
era 7 Deity, the Author or efficient Cauſe 
Diſ- of Religion: Next comes in courſe to 
EVO- pe conſidered Man the adæquate Sub- 
ab- ject thereof. Now, 
to AS to the general Nature of Man- 
ittle kind, by which he is capable of Plea- 
im ſure, Eaſe, and Pain; by which he is 
ON endued with an inſtinct or judicial 
PPIi- Faculty to diſcern what is Phyſically 
rea- good and conducive to the Welfare 
y of of his Body, from what is Phyſically 
© Or evil or hurttul thereto ; by which he 
efs, | is provided with Appetites to incline 
? him to what is in that kind good, and 
un- do decline what is in that kind evil; 
ds and with Paſſions to enforce thoſe Ap- 
it petites, and excite the other Facul- 
ties into Action ; all theſe Faculties 
Man has in common with other Ani- 
mals; but befides theſe, Man alone is 

] endowed with Reaſon, a judicial Fa- 
culty capable of diſcerning Moral, 
? Good, and Evil. This is the Faculty, 
in Regard of which Man is ſaid to 
reſemble his Creator, to be made after 
1 C 2 the 


— —ñů—— _—_—— &, mg 
8 323232 2 — 


20 


the Image of God; for nd Man ſure- g 


ly will fancy that God reſembles Man 
in Limbsand Features, or the like; this 
15 that Conſcience diſcerning Good and | 


Evil, that Light of Nature, by which 


Man is informed and made conſcious of 


moral Duties, even without the Directi- 
on and Impulſe of Divine Revelation 
or Human Laws; 'tisthis Faculty alone, 
by which Man is capable of knowing 
God, and learning of his Word; tis 
thro' this alone, that Mankind 1s ca- 
pable of the united Strength, mutual 
Defence, Aid, and Comfort, of civil So- 
ciety; 'tis thro' this, that all other 
Animals become ſubſervient to Man; 
thro' lack of this alone all other Ani- 
mals are incapable of Religion or mo- 
ral Precepts; thro this alone it 1s that 
Man is capable thereof; as Religion is 
the higheſt Duty, ſo is Reaſon the 
higheſt Faculty which God has given 


Man; and between which there is ſo 
ſtrict a Relation and Dependence, that 


Reaſon is plainly the formal and im- 


mediate Subject, the very Baſis and 


Ground-Plot of Religion; without 
Reaſon 
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Reaſon nothing, not even the Species 
of Man himſelf, being capable of Re- 
ligion. So much for the Nature of 
Mankind with regard to Religion. 
NOW as to the third Relative of 


3 Religion, vz. its End or final Pur- 
” poſe; from the Contemplation of the 


reſpective Natures or eſſential Attri- 


butes of God and Man, it may be 


firmly concluded. That in inſtituting 
Religion,. the ſole and adzquate End 
and Purpoſe of the Creator, was the 


ſake and mutual Welfare of Mankind, 


in Society; for firſt, as God is an in- 


telligent, all wife Being, twere ab- 


ſurd to ſuppoſe that he would impoſe 
any Duties or Commands on Man to 
no Boot or Purpoſe, without any End 
to which thoſe Duties were directed 


as a Means, 2dly as God can be neither 


bettered nor worſted in his own Con- 
dition by any thing that can be done, 
omitted, or neglected, by Mankind; 
it may be certainly inferred, that in 
the Inſtitution of Religion, God could 
have no Self: intereſt or ſelf-End in 

1 View ; 


122 
View; that he did not inſtitute it in 
any wiſe for his own Sake or Benefit; 
but was wholly diſintereſted therein. 
3dly, As the Dread or Indignation 
of Rivalſhip or Superiority, and the 


Conſciouſneſs of paſt, and Fear of 


future Harm, being the only Grounds 
of Envy and of Hatred, are in no wiſe 
incident to an Omnipotent All-perfe& 
Being; twere no lets abſurd than im- 
pious to ſuppoſe, that our moſt graci- 
ous Creator had laid any Commands 
on Man with any envious or male- 
volent Intent; whence it plainly fol- 
lows, that in impoſing his Commands 
upon Mankind, the fole Purpoſe and 
Intent of our no leſs gracious than wiſe 
Legiſlator, was ſolely and purely the 
Welfare of Mankind it ſelf. And, 
4thly, as Mankind is capable of nuch 
more Happineſs and Comfort in Socie- 


ty, than ina * ſolitary ſavage 


State of Life, ſo in ſuch ſeparate or 
ſavage State of Life, Man ſeems to 


need no other Motives or Inducements 


to preſerve and promote his own welt 
being 


< 
"s # 


LP 

in being, but thoſe common and univer- 
t; fully innate Principles of inſtinct and 
in, and Self-Love: And indeed Precepts, 
on Laus, Rewards, and Puniſhments, to 
he * enforce the Principle of Selt-Intereſt 
or Self-love, ſeem all together need- 
leſs and abſurd. Hence it plainly 
tollows, that in our gracious Creator's 
, impoſing his Commands upon Man- 
kind alone of all his Creatures, his 
ſole Intent and View was, thereby ſo to 
regulate their Conduct towards each 
le- other, as beſt might ſuit their mutual 
TY Happineſs and Comfort in Society ; ſo 

to moderate and reſtrain that common 
nd and altogether neceflary Principle of 
iſe Self- Love, and fo to temper and bound 


+ 
4 


the the ſame with that ſociable and moſt 


Charity, Generofity, or general Benevo- 
lence to all our fellow Creatures of 
Mankind, that none may ſacrifice to 
his own Appetites the Welfare of ano- 
ther, but may concert, aid, and mutual- 
nts Iy promote the Welfare of each other; 

and which is the Ground and a you 

| ; | an 


24 


and adæquate Reaſon, why Self-Denial \ 


or the curbing and reſtraint of our too 
partial, enormous, or 1rregularAppetites 


and Paſſions, is a neceflary and religi- IC 


ous Duty. Nor can it be ſuppoſed 
that a gracious God can envy or deny 
to his Creatures any Uſe of - thoſe Fa- 
eulties, or the Enjoyment of thoſe 
Bleſſings, which he has beſtowed on 
them, other than ſuch as nught be of- 
fenſive and injurious to our Neighbour 
and pernicious to Society, God plain- 
ly taking no Delight (like ſavage Ty- 
rants upon Earth) in any the Afflictions, 
Miſery, or Unhappineſs, but rather 
in the common Happineſs and Wel- 
fare of Mankind; ſuch ſavage and 
malicious Delight being an Attribute 
much rather applicable to the Male- 
volence of an Enemy and Deſtroyer 


than to the allowed and unconteſted | 


Benignity of an infinitely good and 
gracious Father and Creator. 


PERHAPS it may be objected, 


that in laying his Commands on Man, 


the ſole, or at leaſt the chief End and 
Purpoſe | 


[ 25 |] 
nial | I purpoſe of God was his own Glory. 
too But if by that Word, Glory, they 


tes mean any Benefit wands himſelf that 
ligi- God propoſed therein, 'tis plainly ab- 
wed *ſ{ur'd ; tis inconſiſtent with the All- ſuf- 


eny ficiency and Perfection of his Eſſence 
Fa- and with his Omnipotence, to be capa- 
ole ble of lacking or deſiring any thing 
for himſelf; and much more to de- 
pend upon the Will of Man or of any 
*other being for the obtaining or con- 
ain- ſeruing any thing he could deſire ; to 
I 'y- ſuppoſe that God has any Self-End, 
zany Purpoſe for his own Sake to be 
ſerued, in his commands to Man, is 2 
notion too ungenerous, of too debaſ- 
ed alloy to Quadrate with an All ſuf- 
ficient Independent, and infinitely Be- 
nevolent being; as tho' his Love was 
| bounded by his Intereſt, and his infi- 
2 nite goodneſs could be Circumſer ibed, 
and contracted to the ſame ſcanty Mea- 
ſure, and be grounded upon the ſame 
narrow baſis with the corrupt Love, 
and Friendſhip of the moſt ungene- 
* rous and bann Sell. End of Man- 
} D kind, 


[ 26 ] 


kind, ſuch Notions are incompetible 
to, and altogather unbecoming our 
Auguſt Creator; his diſintereſted re- 
gard for the Welfare of Mankind, the 


chief and principal work of his Crea- © 


tion, being plainly the only view and 


motive worthy of himſelf, and an- 


ſwerable to the infinity of his good- 
neſs toward Mankind, ſo that we 
may very reaſonably acquieſed in the 
Formentioned concluſion, viz. That 
the Adæquate end and purpoſe of Re- 
ligion as inſtituted by God, is the com- 
mon Welfard of Mankind in Society. 
NOW as the common Nature of 
Mankind 1s, and ever was the ſame; 
and at the Nature of God is immuta- 
ble, and eternally the ſame ; it natu- 
rally follows that the End or final pur- 
pole of Religion, and allo the funda- 
mentul Duties or means directed to 
that End ever were invariably the 
ſame. For inaſmuch as the Subject, and 
occation of inſtituting Religion, vix. 


Human Nature, hath not ſince its Cre- 
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ation been any wile altered; and in- 
aſmuch 
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matching and ſuiting the Nature of 
things each aptly to the other, can 


, , 
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g ade as the Wiſdom of God could 
in no degree be miſtaken in the Na- 
of the means ad- 


ture, and efficacy 


deſtin 'd toward that End; 


there can 


be no reaſon why God ſhould vary, 
either the reſpective End or means 
theretodirected. From which conſide- 
ration ſprung that noted Aphoritme 
of the Schools, that the Nature of 
4 Good and Evil (viz. moral Good and 
Evil) are immutable : Hence we may 
juſtly aſſume it as a rule or principle 
that the fundemental Duties of Religion 
ever were and muſt be the fame, and 
| Cozvalto human nature. And accord- 


ing St. Jobs in his 1ft Epiſtle Ch. 13th 


Te. 


116%, and in his 2d Hpiſtle ver. 


the 57h and 6th tells us that the Duties 


he taught were no Novelties ; 


but 


what had been Duties from the Begin- 
ing. 2dly, as no agent whatever, in 


® 


1 come up to the Wiſdom. of God; 
hence we may juſtly aſſume . 


| Rule or principle, vis. 


1) 2 


That what- 


ever 


[ 20 ] 


ever is a Fundamental Duty of Reli- 
gion, muſt be juſtly congruas to that 


faculty of Man, which is the forma! 
and immediate Subject of Religion, 
and by means of which only Mankind 
is thereof capable; which is undoubt- 


edly the faculty of Reaſon. And, 


1 hirdly, As the final End or purpoſe, 
is always the criterion or ſtandard 
whereby to take the Rule and Mea- 
{ure of the reſpective Means; we may 
aſſume it as another Principle, that 
whatever 1s a Fundamental Duty of 
Religion, mutt be immediately con- 
ducible or expedient to this End, vix. 
To the common Welfare of Mankind 
in Society; and e reverſo, whatever 
is not conducible or uſeleſs towards that 
purpoſe; and much more whatever is 
noxious thereunto ; cannot be Duties 


of Religion, as not being applicable 


or repugnant to the End thereof. 
+ HENCE follows that whatever 1s 
truely Genuinely a Fundamental Duty 


& 


ne i * 


2 2 . 
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of the Catholick or univerſal Religion 


muſt have theſe three inſeperable Con- 


ditions, j 


Reli- f 
that 


rmal F 
710N, | 
kind 
ubt- | 


And, 


Y0le, 


dard 


/lea- 
may 
that 


con- 
UL. 
Kind 


ever 
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that 
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ties 


able 
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ditions, viz. Firſt, it muſt be a Duty 
that has been Cozval with Human Na- 
ture, and which mult invariably ſo 
continue while Human Nature has ex- 
iſtence : Secondly, It mutt be congruous 
to Reaſon, the only Religious faculty 
of Man : And, 1hirdly, it muſt be im- 
mediately conducible to the conſtant 
End of Religion, the common Wel- 
fare of Mankind in Society. 

NOW as thoſe Principles are ſo 
clear and evident, that no one can 
without the groſſeſt prejudice, and 
partiality difatlow them; ſo by com- 
paring to them the three great ſocial 
Duties, Charity, Juſtice, and Tem- 
PErance Or Selfdenyal, (which by a 
common appellation are uſually called 
morality or moral virtue ;) ve ſhall 
find them in every reſpect conform- 
able thereto: And which do Adæquate- 
ly anſwer to that great and compre- 
henſive precept of our Saviour v, 
to Love our Neighbour as our Selves. 

B Y Charity is not to be meant that 
narrow notion of Almigiving, the ef- 


fect 
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fect many times of oſtentation more 
then of any real Good-will towards 
the Perſon; but by Charity according 
to the juſt amplitude of the word, is 
to be underſtood a conſtant and ſteady 
Benevolence Good-will or Friendly 
diſpoſition towards our Neighbour; 
that is towards Mankind in general, 
without Diſcriminations and Excep- 
tions of Nations, Countries, Cuſtoms, 
Uſages, Complexions, or the like In- 
human as well as Unchriſtian Preju- 
dices. Charity to be compleat, con- 
ſiſts to three Branches, or integrant 
re viz. Firſt, Commiſeration or a 
ellow-feeling of, and ſorrow for the 
Sufferings of our Neighbour : And, 
Secondly, Congratulation or a friendly 
Joy, and Pleaſure of Mind in the Fe- 
licity of our Neighbour ; with a Sin- 
cere inclination to relieve the one, and 
to promote the other: And, I hrrdly, 
A friendly diſpoſition to forgive In- 
juries, exacting no Puniſhment for 
the revenge of paſt, but only for the 
prevention of future Wrongs : Th 
two 


44 
+" 
1 
£ 
6 
* 
7 
* 
1 
F 
7 
* 


— =} "= * 3 . * 0 
EOS — ow ina tc - 


2 = 8 i | Bhs N 1 : 5 
IS contends. EL It FE 


1 ] 
two former are the Virtuous ſources of 
all good Offices amongſt Mankind; the 
Third, A check to doing bad ones. 
Charity may be diverſified into diverſe 
ſpecies according to the diverſity of 
Relations, natural and civil, between 
Mankind; as 'twixt Parents and Chil- 
dren, Matters and Servant, Magiſtrate 
and Subject, and the like; of which 


2 ſome have ſpecial Names; as Piety is 


the ſpectal Charity or Benevolent af- 
fection of the Child towards the Pa- 


rent and otherſome note; 


JUSTICE is a Reſolution or con- 


| ſtant diſpoſition of Mind to do to every 


Perſon ſo, and no otherwiſe, that as 


we ſhould upon a parity of Circum- 
* ſtances, turning as 'twere the Tables, 


deem fair and reaſonable to be done to 
our ſelves ; and it conſiſts of two Arti- 
cles, or integrant Parts; the one Pri- 
vative, viz. Lo do no Wrong or Inju- 
ry to any Perſon; the other Poſitive, 
viz, Io perform to every one what is 
right and due. As Charity, ſo likewiſe 


juſtice may be diſtributed into diverſe 


ſpecies 


(38. 3 


ſpecies according to the diverſity of b 


Caſes, and Relations of Mankind to 
each other ; ſo Obedience to the Ma- 
giſtrate according (or in proportion) 
to his Autority, 1s the right of the 
Magiſtrate, and due from the Sub- 


ject: and on totherſide *tis the duty of 
the Magiſtrate, not to oppreſs ; but 


impartially to protect, diligently de- 
fending, and redreſſing Wrongs, and 
impartially dilpenſing Rewards and 
Puniſhments duely proportionate to 
Merits and Offences according to the 
extent of his Autority; the Violation 
of any of which Duties, is immedi- 
ately injurous to ſome, and Conſe- 


quentially pernicious to the whole. 


community. So likewiſe Veracity, Sin- 
cerity, Fidelity or Truſtineſs, and the 
like, come directly under the Head 
of Juſtice; for as our Neighbour may 
be Injured by Fraud, as well as by 
Force or Violence; ſo all falſhood and 
deceit, all conceiling or diſguiſing the 
Truth deſignedly or even wittingly 
tending tothe Detriment of our Neigh- 


bour, 
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Sbour, 1s plainly contrary to Juſtice ; 
gas being what we ſhould not approve, 
if ſo done to our ſelves. 

THE Moral Duty of Temperance 
For Self-denial, (ſtyled in Scripture the 
Mortification of our irregular Appe- 
tites and enormors Lutts :) 
conſiſt in regulating the uſe of thoſe 
Bleſſings, which God has beſtowed 
on Mankind for the ſupport and com- 
fort of our Lives, in ſuch meaſure and 
manner as may beſt conduce to the 
Health Strength and Vigour of our 
wwn Perſons; ſuch being a meerly 
Phyfical, and in nowiſe Moral confidera- 
tion, ſuch Practice being indeed a part 
of Prudence and Self-love; but no 
Social duty. But Temperance or Self- 
denyal, as a Moral or Social Duty, 
is a conſtant purpoſe or diſpoſition of 
Mind, ſo to uſe thoſe Bleſſings as may 
; port with the Weltare of our 
Neighbour, that is of the whole Com- 


doth not 


ell com 


the * 


gly 
1gh- 


4 

9 

= 4 
OUl | 
3 

2 


unity: And is directly oppoſite to 


f Luxury and Debauchery, v:z. To the 
y of indulging our Appetites 
Shs 5 


4 Libert 
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exceſhuely and - irregulary, in ſuch 
meaſure and manner, as may be Offen. 4. 
five and Pernicious to Society. And 
which is the very Ground, and a Plain e 
and Adzquate Reaſon, why Self- de. S 
nial or the Reaſonable Curbing and 
reſtraint of our too partial or enor- th 
mous Appetites, and Paſſions is a ne. p. 
ceſſary, and Religious duty: Nor can 
it be ſuppoſed that a gracious God, 
can envy or deny to his Creatures any 
uſe of thoſe Faculties or Enjoyment N 
of thoſe Bleffings which he has be- 
ſtowed on them; other than ſuch as 


might be Offencive and Injurious to 


an . cos 
each other, and pernicious to Society; ,,, 
God plainly taking no delight (like an 
lavage Tyrants here on Earth) in any} an 


the Afflictions, Myſery or unhappi- ar 
neſs ; but rather in the common Hap- (tl 
pineſs and Welfare of Mankind; ſuch} to 
ſavage and malicious delight being an lis 
attribute much rather applicable to the 1; 
Malevolence of an Enemy and deſtroy- 1; 
er; than to the allowed and unconteſt- v 
ed benignity of an infinitely good and 
gracious Father and Creator. NOW] 


ſuch® 
fen 
And 


[35 | 
NOW theſe three great Social 
duties (called by a common Name Mo- 


rality) have all the conditions requir- 


ed by the Rules aforeſaid, they are fo 
Self- evidently congruous to the univer- 
ſal Reaſon or Conſcience of Mankind, 
that no People or Nation was ever ſo 
© | Barbarous, and Stupid, as to diſallow 
them: Whereupon St. Paul juſtly Re- 
marks, that were there no expreſs Law 
(Human or Divine, ) yet the Light of 
Nature would be a ſufficient guide, 
"XZ our own Conſcience informing what 
22 were Good, and what were Evil. S:- 
F condly, They are all Duties Coæval 


with Mankind, being of perpetual 
and univerſal obligation thro' all Ages 
and Countries: And, Laſtly, They 


are in their own nature Adzquate, 


(that is both neceſſary and ſufficient) 
to the great and ſole End of true Re- 


ligion, the common Welfare of Man- 


kind in Society; for would all Man- 


kind be ſtrictly careful in the obſer- 
vance of the Duties of Charity, Juſtice 
and Temperance or, Selt-denyal in 


E 2 their 


LP) 


their due extent according to the Dic- 


an 
tates of Impartial Reaſon, and Un- Sc 
prejudiced Conſcience, without any ft: 
further Motive; Mankind might be as an 
happy as any Precepts, Laws, or Rules w' 
could make em: in fuch Caſe, Re- of 


wards and Puniſhments both Human A 
and Divine, both civil Government fo 
and Religious awe were merely uſe- P 
leſs and Superfluos, the End being 
fully attain d without their Aid.  * 
BUT foraſmuch as Mankind 1s 
plainly Subject, and but too prone to 
ſuffer themſelves to be ſeduced, by | 
the influence of Diverſe Temptations, 
to ſwerve from the Dictates of their 
own Conſciences; therefore beſides 
the bare knowledge of Right and 
Wrong, of what is moraliy Good and t. 
Evil, ſome further Motives were plain- O 
ly requiſite to ballance againſt thoſe I} t 
Lemptations, to keep Mankind up to F C 
the obſervance of thoſe ſo neceſſary v 
v 
f 


Duties, and to deter them from the 

Violation of the ſame; for this pur- 

pole was Inſtituted, Civil Magiftracy ? V 
and 


1 


and Dominion; and ſo theſe ſame 
* Social Duties, which in the Firſt, In- 


ſtance were the Laws of Conſcience, 
and Rules of impartial Reaſon, (and 


2 which are by St. Paul call'd the Laws 
of nature) receive the Sanction of civil 


Authority become Laws Political en- 
forced by Political Rewards and 


> Puniſhments. 


YET how often do Egregious 
Crimes eſcape the Penalties ordain'd 
by Human Laws: The Magiſtrate can 
puniſh ſo far only as Offences can be 
manifeſtly known and Proved, and 
how often are the ſprings of Villany 


and Miſchief kept ſecret and deep hid 


by wary craft? How oft doth Fraud 


7 beguile, do Bribes corrupt, doth par- 
tial emnity or Favour Sway, or fear 


of factious and illegal force oer bear 
the Juitice of the Magiſtrate ? Thus 
Civil Magiſtracy or Government, tho” 
very uletul. and even neceſſary to- 
wards this purpoſe ; yet is plainly not 
ſufficient to effect the ſame compleatly, 
without ſome further Means. Where- 

fore 


[ 39 ] 
fore our gracious and All- wiſe Creator 
hath Vouchſafed to add a further 
weight to theſe ſo neceſſary Duties, 
by giving them the further Sunction 
of Religion, or Divine Precept, mak- 
ing them his Laws by expreſs revela- 
tion, and enforcing them by Divine 
Rewards, and Puniſhments to be 
awarded from his own dread and im- 
partial Tribunal ; whoſe cognizance 


no ſubtle craft, clandeſtin Deeds, or 


even filent Thoughts, and Wiſhes can 
eſcape ; whoſe ſteddy Juſtice no Fraud 
can deceive, no Bribe can byaſs, no 
partial paſſion or effection ſway, no 
Threats, no Force, no Fear, can any 
way rabate. 

THIS is the ſureſt and moſt effec- 
tual means to enforce the Dictates of 
impartial Conſcience or Reaſon ; the 
Civil Magiſtrate can only watch over, 
and controul the outward Acts as ob- 
vious to the Organs of outward Senſe; 


but Religion, or the Laws of Conſci- 


ence enforced by Rewards, and Pu- 
niſhments Divine, doth juſtly temper 
regulate 


[ 39 ) 
regulate and modify the Thoughts and 
Affections, the very Springs and ſe- 
cret Motives of the outward Acts, ſo 
as to anſwer the Common End of Con- 
ſcience, of Civil Government, and of 


Religion. For, to what End was Man 
endued with Conſcience or impartial 
Reaſon? Was Government or Humah 
Dominion Inſtituted? For what did 
| God Ordain Religion ; but for the 
common good of Man? As hath been 
argued above. 


HENCE we may obſerve, that 


| the immediate and Fundamental (ideſt 


conſtant and unalterable) Duties of 


7 Conſcience or unprejudiced and impar- 


tial Reaſon, of uncorrupted politie, 
and of uncorrupted and unbyaſſed Re- 
ligion, do juſtly coincide, and are the 
very ſame thing under different aſ- 
pects, and enforced by different mo- 
tives and conſiderations, viz. Morali- 
ty or Moral Virtue. 

NOR can it be thought ſtrange 
that Reaſon and Religion ſhould ſo 


agree; if we conſider that the on. 
o 
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of Reaſon, and of Religion did both % 
proceed from the fame” All-wiſe Au- 
thor, were both implanted Adzquate- 
ly in the ſame Subject, and both in- : 
ſeperably deftin'd towards the ſame | 
End or Purpole ; that it rather would 
have been ſtrange, had our All-wiſe 
Ereator enjoyned any thing as a Reli- 
gious Duty, that was unreaſonable and 
diſcordant to the very foundation and 
ground-work that he himſelf had lay- * 
ed, to make Man capable of Religion, 
viz. The faculty of Reaſon ; for why 
is not a Horſe, an Oxe, an Als taught 
to know their Creator, and the Duties 
of Religion? Why are they incapable, 
but only that they have not Reaſon. | 
So much as to the primary and imme- | 
diate Duties of Religion. | 

NOW tho' the Duties of Morali- | 
ty in their own nature are Adequate | 
to, and ſufficient for the happineſs of | 
Mankind in Society; yet maſmuch | 
as to keep a Man up to the juſt obſer- | 
vance, and to deter him from the 
Violation of thoſe moral Duties, Re- r 
wards | 


n 
Wards and Puniſhments Divine, as 
well as Human are neceflary : So for- 
much as theſe important conſidera- 
ions of Divine Rewards and Puniſh- 
ments, can have but little or no avail, 
here there is any Diſ-beliet or Doubt, 
of the inevitable certainty of them; 
therefore Faith or a full truſt and con- 
fidence in the invariable Juſtice and 
eracity, as well as in the Wiſdom 
and Onmipotence of God, is a neceſ- 
fary means to the due enforcement of 
eſe Moral Duties. Aagain tho' the 
Hevitable certainty of Divine Rewards 
Ind Puniſhments, ſhould be never fo 
Frmly believed and credited; yet 
Frhen they are out of Thought and 
Mind, they can have little or no in- 
fHuence upon the conduct of Men's 
Actions; therefore Divine Vorſhip 
In order to keep God, and his Judge- 
ments ſo conſtantly in our Thoughts, 
$5 to have a due influence upon our 
Mora! Conduct, is likewife another 
Fieceſlary duty of Religion; the Mo- 
ral Duties of Charity, Juſtice and 
N F Tem- 
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Temperance, or Self-denyal are in- 


deed the principal and immediate Du- Io tl 
ties of Religion, as which immediate- pr v 


1 the end or purpoſe thereof: Prec 
nd Religions Faith and Worſhip are hen 
but as ancillary Duties and ſecondary lud 
Means, which of their own nature mor 


without Morality could by no means Haid 


effect the happineſs of Mankind in So- *] 
ciety ; but which do realy, and effec- 
tually conduce thereby, by being ſub- Pov 
ſervient, as enforcements to thoſe prin- and 
cipal and immediate Duties. que 

Religious Faith therefore, or Faith For 
ſo far as it is a Religious Duty, is not Wii 


a truſt or confidence in Man; for the Wan 
Holy Scriptures expreſsly warn us not ea! 
to put our I ruſt in Man; but 'tis a full Higi 


Truſt and Confidenee in the Wiſdom, the 
Power, Juſtice, and Veracity of God, the 
who neither can be deceived, nor will Mo 
deceive; but will impartially award Fult 
and apply Rewards and Puniſhments, pf 
without exception or reſpe& of Per- Me 
pons, to every one according to their Wolt 
Works; or in other Words, according Wate 

| to vine 


in- 43 

u- Jo their obſervance, and keeping up to 
ite · ꝓr violating and deviating from thoſe 
of: Precepts which he had preſcribed to 
are hem for the regulation of their con- 
ary Huct towards each other for the com- 
ure mon Welfare of Mankind, as afore- 
ans Haid. 
So- I H E immediate objects therefore 
ec- . Religious Faith are the Viſdom 


ub- Power veracity and juſtice of God ; 
in- and thence by a Neceſſary, Conſe- 
guence, Derived to his revealed Word. 

1th For whoever truſts in the infallible 
not Wiſdom, Power and Veracity of God ; 
the Wan never doubt the truth of his re- 
not Fealed Word: and for this reaſon Re- 
full Wigious Faith or Credit was given to 
om, the Revelations of our Saviour, and 
od, the Prophets of old; not as to the 
vil VV ords of Men of ſuperior human fa- 
ard Fulties or learning; but as to the Word 
nts, Pf God delivered by the Mouths of 
er- Nen, divinely inſpired for that pur- 
jeir Poſe; and that Faith or Credit was 
ing Wately founded upon thofe ſurely Di- 
to vine credentials, uy” The - hey 

2 0 
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of their Morals, both in Doctrine and 
in Practice; enforced and ſeconded 
the Gift and Power of doing Miracu 
lous Works; Works obvious to thi 
Senſes and Underſtandings, of Man 
kind; yet much beyond the: Power of 
meer human faculties to effect. Bu 
without ſuch ſure Credentials to apply,” 
Religious Faith to the Word of Mang 
would not only be a part of very impru 
dent and dangerous credulity, ſubject 
ing our ſelves to all manner of Impoſ 
tures, Deluſions and ſeductions; bu 
would alſo be a ſinful and Idolatrou: 
Miſapplication of that Faith and Con 
hidence to the Creature, which is pe 
culiarly due to the Creator only; (the 
Sin commonly denoted by the Word 
Idolatry plainly conſiſting in the Mit 
applying Religious Faith, as well as 
Religious Vorſhip, and do general!) 
go togather ; for who can ſincerel) 
apply Divine Worſhip to any thing in 
which he hath not a Religious Faith?) 
"Tis plainly putting that truſt and 
Confidence in Man, that is exprelſsly| 

Fo forbid! 
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forbid by the Holy Scripture. And on 
the other Hand ; for any Perſon with- 
out ſuch Autority and Credentials, to 
claim Religious Faith as due to his 
own Word; would be a molt impious 


and audacious preſumption. 


Accordingly our Saviour himſelf re- 
proaching the infidelity of the Jews, 
appeals to their own Senſes, and de- 
clares that if he himſelf had not don 
among them ſuch Works. as were be- 
yond the Power of Man to do, the", 
had not been guilty of a Sin in not 
giving him Faith or Credit, that he 
was {ent by God to Teach his Word: 
and where the Jews charge him with 
doing Miracles by a diabolical Power, 
and alſo. where he warns his diſciple 
againſt falſeProphetsandSham-miracle- 
mungers; he refers them to their own 
Reaſon, bidding them to judge the 
Tree by its Fruits. 

THE Religious Duty of Divine 
Worſhip, lo as Ordain'd by God, 
ſeems to be a meer act of the Mind ; 


namely a conſtant contemplation of 
God 


[ 46 ] lei 


God and his Laws, or Precepts in or- kj 
der to keep the due obſervance and th 
avoid the Violation of the ſame, for Gt 
the common Welfare of Mankind : en 
But as the Affections of the Mind do th 
uſually break- forth into outward Acts; B 
and ſuch outward Acts have uſually an 
effect upon the Minds of others; ſo 
the outward Worſhip of God may 
well conſiſt of any ſort of decent Acts, 
by which we 3 recal into our 
own and others Minds, the Contem- 
plation of God and of the duties | fir 
which he hath enjoynd for the com- Di 
mon Welfare of Mankind, and of * ſe: 
thoſe Rewards and Puniſhments, which th 
he has promiſed and denounced as Mo- th 
tives to enforce the due obſervance of i ſe 
the ſame. hi 
AS to the end or purpoſe of Di- wl 
vine Worſhip ; the enforcing of Mo- th 
rality for the common Welfare of as 
f Mankind, ſeems to be a purpoſe true- the 
1k ly Religious, truely Conſonant to the IF de 
5 nature and attributes of God, and wor- M 
Bl! thy of an infinitely gracious * 
i; Hog ent 
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tent and diſintereſted Father of Man- 
kind: And the Religious Worſhip of 
the true God, is plainly a very appo- 
ſite and effectual means towards that 
end or purpoſe, and well becoming 
the judgment of an all-wiſe being. 


But as to the vulgar crude notion, that 
the ultimate, and ſole end, and pur- 
poſe of Divine Worſhip is the Honour 

and Glory of God; eſteeming the 


out- ward Worſhip of God to be the 


chief, the higheſt and moſt important 
Duty of Religion, and therefore chu- 
ſing to neglect any, the immediate 
Duties of Morality on Pretence of 
ſerving God, or doing God ſervice as 
they muſt abſurdly phraſe it. Let 


them remember that God needs no 
ſervice from them, nor can they do 
him any real ſervice or benefit; but 
when they have don their utmoſt, 
they are ſtill but Unprofitable Servants 
as to him. Nor is it confiſtent with 
the nature of an all-wiſe being to or- 
der Means to no purpoſe, or ſuch 
Means as are improper and unavailable 

to 


2... 4 
to the reſpective Purpoſe. Let them 
conſider how unworthy, and unbe- 
coming an Omnipotent, All-ſufficient, 
All- wiſe God muſt be the notion that 
his intereſt and Welfare ſhould in any 
wiſe interfere with any, the intereſts 
or Welfare of his Creatures; and that 
he inſtituted Religion in genera], or 
Religious TP in particular, pure- 
ly tor his own Glory or Honour, or 
any other Selt- ended view. How abſurd 
a {peculation 1s 1t, to 1mpute to an All- 
14 perfect Self- ſufficient and immutable 
jſt: being, ſuch Paſſions, Affections and 
Appetites as denote Want and Imper- 
| fection; and even ſuch as in our ſelves 
91 are reputed as Infirmities, and Ble- c 
miſhes in the Characters of Mortal Cr 
Men? Such as to deſire, covet and be im 
delighted with Gifts preſents and Of- 4 
ferings? To take pride and vainly 0 
15 glory in gavidy Pomp and Pageantry ? o 
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4 And in the praiſes reverences and Wor- the 
1 f166 ſhip (or as in other caſes we ſhould call, of 
9 Hat it, the flatteries and courtſhip) of Men? 
1 11 Io be wrathful and angry at the ne- F*P 
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m glect or omiſſion of ſuch Honours and 
e- E Worſhip? To fear or be unealy at the 
t, Diminution or alteration of any acts 
at Kor forms thereof? Or to need the aid 
ly of Fiery zeal and Head-long bigots to 
ts vindicate his Cauſe, and to be his 
champins in ruining and deſtroying 
their fellow Mortals as formidable 
Enemies to an Omnipotent God? Can 
Jan All-perfect, Self- ſuffcient Omnipo- 
tent being need any Offerings preſents 
or allotments of places for his own 
uſe? Can he want Habitation, Food 
gor Rayment for himſelf, and depend 
upon the bounty of his own Creatures 
for the ſame? Can he ſtand in need it 
covet or fear any act or onuſhon of his 
Creatures: Can an All-perfect and 
immutable being be capable of any 
gacceſs of happineſs delight or pleaſure? 
got any acceſs of Miſery grief or pain? 
of any paſſion or alteration ? tis plain 
thoſe expreſſions in the holy Scriptures 
of Gods being pleated or diſpleaſed, 
can mean only his approbation or dit 
Japprobation of means with reſpect to 
| 8 the 
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to the reſpective Purpoſe. . Let them 
conſider how unwotthy, and unbe- 
coming an Omnipotent, All. ſufficient, 


All-wife God muſt be the notion that 


his intereſt and Welfare ſhould in any 
wiſe interfere with any, the intereſts 
or Welfare of his Creatures; and that 
he inſtituted Religion in general, or 
Religious Worſhip in particular, pure- 
ly for his own Glory or Honour, or 
any otherSelt-ended view. How abſurd 
a ſpeculation is it, to impute to an All- 
perfect Self- ſufficient and immutable 


being, ſuch Paſſions, Affections and 


Appetites as denote Want and Imper- 
fection; and even ſuch as in our ſelves 
are reputed as Infirmities, and Ble- 
miſhes in the Characters of Mortal 


Men? Such as to deſire, covet and be 


delighted with Gifts preſents and Of- 
ferings? To take pride and vainly 
glory in gavidy Pomp and Pageantry ? 


And in the praiſes reverences and Wor- 


ſhip (or as in other caſes we ſhould call, 


it, the flatteries and courtſhip) of Men? 
To be wrathful and angry at the ne- 
| glect 
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lect or omiſſion of ſuch Honours and 
e- EWorſhip ? To fear or be uneaſy at the 
t, Diminution or alteration of any acts 
at - Mor forms thereof ? Or to need the aid 
y Hof Fiery zeal and Head-long bigots to 
ts Nvindicate his Cauſe, and to be his 
at Ichampins in ruining and deſtroying 
or their fellow Mortals as formidable 
Enemies to an Omnipotent God ? Can 
an All- perfect, Self- ſufficient Omnipo- 
Stent being need any Offerings preſents 
l- or allotments of places for his own 
le aſe? Can he want Habitation, Food 
r Rayment for himſelf, and depend 
pon the bounty of his own Creatures 
For the fame? Can he ſtand in need it 
covet or fear any act or omiſſion of his 
Creatures: Can an Alg perfect and 


be immutable being be capable of any 
f. Facceis of happineſs delight or pleaſure? 
ly Jof any acceſs of Miſery grief or pain? 
y 2 of any paſhon or alteration ? tis plain 
"r= thoſe expreſſions in the holy Scriptures 


of Gods being pleated or diſpleaſed, 
can mean only his approbation or diſ- 
approbation of means with reſpect to 
G the 
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E 
the end . and nothing like 
thoſe acts of Senſe and paſſion incident 
to Mankind. 

"Twas ſuch abſurd notions as theſe 
that made the wiſeſt of the antient 
Heathens diſpiſe thoſe objects which | 
the vulgar ſo ſtupidly revered and 
Worſhiped as Gods; and paved the 
way for the propogation of the Chriſ- 
tian Religion. For what a contemptible 
Notion of the Gods muſt any think- 
ing Perſon conceive, if he can ſuppoſe * 
them to be affected with the like Paſſi- 
ons and Follies, as Mankind are ſub- 
ject to? To be vainly pleaſed and glo- 
ry in the humble Cringes and Adulati- 
ons of their Creatures and Dependants 
to be delighted with the Blood of 
Beaſts and ſmoak of reeking Altars; 
to be wrathful, peaviſh, angry, and 
revengeful, upon any Neglect or Miſ-| 
management of ſuch Affairs; that 
their Favour was venal, and might be 
purchaſed ; and their Juſtice attoned,| 
ſatisfied, and commuted for by gift 
offerings Bribes and Mercinary Com- 

poſitions ; . 


#3... 8 
poſitions ; inſtead of diſintereſted and 
graciouſly munificent Benefactors to 
Mankind, to play the part of cratty, 


Self- intereſted, mercinary Traffickers 


for Wealth and Honour; and ſuch like 


Notions, abſurd enough, as applyed 


to thoſe imaginary Deities; but much 
more ſo, when applyed to the true 
God; as being all- togeather inconſiſt- 


ent with the compleat Perfection Self- 


ſüuſficiency Wiſdom and Juſtice of the 
ſupreme Onmipotent unrivalled Being. 


AS to the Point of Glory and Hon- 
our, to come cloſer there to; Man in- 
deed may reaſonably covet Glory and 
Delight in the Honours Praiſes and 


Courtſhip of Men; as being not only 
the Signs and Tokens, but alſo a 
Means of acquiring, prepogating, and 


preſerving, the eſteem of Men; and 
thereby of prevailing and ſucceeding in 
his Undertakings: whereas on the other 
hand, Infamy Diſeſteem Contempt and 
the like, are great Obſtacles to ſucceſs 
in Human Affaris. But all Love and 
Deſire of Honour and Praiſe beyond 

(3 2 ſuch 
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ſuch Purpoſe, is deem'd meer Vanity 
and Folly even in Mankind. And as 
an Omnipotent Being can neither fear} 
ſuch Obſtacles nor lack ſuch Aids; fo 
neither to an all-wiſe Being can Vanity 
and Folly be in any wiſe incident, ſuch 
Notions of human-like Wants Paſſions 
and Affections; of real Benefit, Service, th. 
diſſervice, and the like; are much more I m 
ſuitable to the Superſtitious Worſhip N to 
of the ſhades, or Ghoſts of Dead fa 
Men and Women, of heatheniſh De- m 
ities and modern Saints (deceaſed Mor- Be 
tals both, both 1dolized alike ;) who to 
may be ſuppoſed by their bigotted Vo- co 
taries, to be delighted and offended by | 
the like Means and Objects, as when an 
a Live and converſant with Mankind; of 
and the Intereſts, Views, and Paſſions I 
imputed to them, may be much more | tic 
ſerviceable and agreable to the ſelfiſh of 
Ends of crafty Prieſts, than the diſ- Bl 
intereſted Precepts of an Omnipotent, m 
ſelf-ſufficient, and All-benevolent be- Pr 
ing. Which is a very obvious Reaſon 1 


why Prieftcraft hath ever as it were a gi 
| natural 


( 53 ] 


nity natural Tendency towards Superſtition 
1 as} and Idolatry. 

fear SINCE then our Creator can re- 
- ſo ceive no real Benefit or Service from 
ity ſuch Acts as are called Worſhip or 
ſerving of God ; but which acts may 
apparently operate and tend towards 
the Benefit of Mankind; 'tis much 
more reaſonable to refer them as means 
towards the Service Beneſit and Wel- 
1 fare of Mankind, towards which they 
may be available than toward; the 
Benefit, Service, and Welfare of God, 


or- 

tho towards which they cannot in the leaſt 
V o- contribute or avail. 

by & DIVINE Worſhip, fo far as it is 
1en an act of the Mind, ſeems to conſiſt 


d ; of two Genuine Branches; vx. Of 
ons 3 Humiliation and Prayer or ſupplica- 
ore ¶ tion, for ſuch things as we lack; and 
fiſh Hof rejoycing and thankſgiving for the 
li- Bleſſings we have received. For as Hu- 
nt, miliation is the Genuine attendant of 
be- Prayers or Supplications, ſo rejoycing 


ſon Is the natural Attendant of LI hank(\- 
e a giving. 
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AS to the Sounds of the Voice, the An 
Poſtures Acts, and Geſtures of the Bo- © 
dy and the like, by which thoſe Af. 


fections of the mind are expreſſed and 4 
repreſented to the Senſes; it doth not C 
appear that God hath inſtituted and = 
enjoyned as univerſal and invariableM ;.. 


Duties any certain Rules, Forms, or S 
Modes ; but ſeems to have left thoſe 


Matters at large, to be adjuſted Ac-| = 
cording to the reſpective Cuſtoms," Lc 
Modes, and Faſhions of each Country I @ 
and People ; ; ſo as their be nothing re- Fa 
pugnant to the Duties of Morality} 5 
therein. For altho' we find that Man- 2 


kind did in the moſt early Ages cele- b 
brate their religious Rejoycings and} ks 
Thankſgivings in Feſtivals, comme ftr 
morative Feaſts, or Sacrifices; in Songs 


Plalms or Hynins in inſtrumental Mu- OK 
ſick, Dancing and the like; which were * 


approved by Heaven, as being aptly 
conducive to the reſpective Purpoſe, 
and no ways impugning any moral 
Duty: Yet we dont find that thoſe 


check Acts were originally inſtituted 
and 


is. 
and enjoyn'd by God as univerſal Du- 
ties ; much leſs the particular Faſhions 
Jor Modes of performing the ſame; 


as neither being neceflary but even 


diſagreable to the Purpoſe. For what 


Cuſtom has rendred Habile, faſhion- 


able, familiar, and agreeable, or (as 
tis uſually termed) decent 1n one place 


or People; may ſeemaltogather ſtrange 


uncouth barbarus indecent and ridi- 


culous in others; and conſequently un- 
s fit to repreſent and communicate the 
} ſerious Affections of the Mind. And 
what Cuſtoms and Faſhions- may be 


very agreable, and commodious and 


F <xpedient, in one Country, may be 
very inconvenient uneaſy and diſagre- 


able in another: for inſtance, how 


| ſtrange and ridiculous amongft us 


would ſeem the Poſture of proſtra- 
tion by way of Humiliation and Pray- 
er? The Poſture of fitting Croſs- 
Legged upon the level like Taylors? 
Or lying reclin'd at length on Bedds at 
Meals and Feſtivals? Yet vhat more 
proper decent and agreable in their re- 

ſpective 
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ſpective Times and Places? Again, 
ſhould we not think a Man mad, that 
ſhould now celebrate or expreſs his 
Griet, Sorrow, or Humiliation, up- 
on any Occaſion after the ancient He- 
brew Mode, in Raggs, in Dirt, and 
Squallidneſs of Body, for the Purpoſe 
tearing his Cloaths or Garments, 
ſmudging his Face, his Head, his 
Hands and Body, with Duſt and aſhes, 
refuſing to take Suſtenance in Sullen- 8 
neſs and Faſting, and the like? So fur- AH 
ther, what is more agreable and ex- 

pedient in hot Climates, than their | 
Cuſtoms of looſe Garments, of fre- 
quent Waſhings, Bathings, and A- 
nointings? And how incommodious 
and diſagreable would ſuch Faſhions 
be in cold ones? And therefore ſuch 
particular Cuſtoms and Faſhions are by 
no means Proper for univerſal Practice. 
Such Matters may be regulated by 
the particular Legiſlature of the re- 
ſpective Countries or Nations; but 
were not ſurely inſtituted originally by 
Heaven, 


1 
Heaven, nor impoſed upon Mankind 
as univerſal or Catholick Duties. 1 

NOW that the three moral Duties, 


. Charity or Brotherly Love, juſtice, 
d Rand Temperance or Selt-denyal ; and 
ſe the two ancillary Duties of Faith or 


Truſt in God, and of divine Worſhip 
lis Jas above ſpecifyed; are Duties truely 
es, N Catholick, Duties of univerſal Obli- 
gation upon all Mankind in all Places, 
Sand in all Times from the Creation 
Ftill the final Diflolution of human 
eir Nature; may from what is above ſet- 
forth be very reaſonably concluded; 
and if no other Duty can be found, 
that has been of univerſal Obligation 
ns upon all Mankind in all Ages as well 
ich Fas Places, fince the Creation; it ma 
by Ibe fately concluded, that the truely 
Catholick Religion, pure, Genuine, 
and unſophiſticated, doth conſiſt of 
thoſe three Branches only viz. of Mo- 
rality, of Faith in God, and of Divine 
Worthip. 
„. SUCH indeed ſeems to have been 
the fimple State of Religion in the firſt 
H Ages 
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| aforeſaid Reaſons given to the Duties 


is the very Eſſence and Baſis, the 


[ 58 J 
Ages, before the Introduction and 
Subſtitution of Superſtition and Idola- 
try by the Ambition and Avarice of 
the heathen Kings and Prieſts of old. 
THE Preference, that is for the 


1el 
rit 


of Morality before the Duties of Re- 
ligious Faith and Worſhip, will be ('tis 
to be hoped) the leſs condemned, for Wtha 
that Charity, Brotherly Love, or loy-| 
ing our Neighbour as our ſelf, (which 


Alpha and Omega of Morality,) was the | 
darling Precept of the ever Blefled 
Meſſiah ; and that St. Paul, comparing 
Charity with Faith and hope (id eſt, Who! 
with Truſt and Confidence in God) pla 
doth expreſly give the Preference to {elf 
Charity, which he ſays plainly is the to 
very End of the Commandment, id Lo 
eſt of revealed Religion; and without 
which all our Pretences of Worſhip, 
Faith, good Works, Sufferings, and 
Merits, are but as the tinkling of Cym- 
balls and of no avail. But Charity 
he tells us is the Bond of all Perfect- 
. neſs; 


nd 
la- 


of 
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jeſs. Where under the Name of Cha- 
rity ſeems to be denoted Morality in 


general; moral Juſtice and moral 
Temperance, being both in Effect com- 
xrehended in the word Charity as pro- 
per Branches thereof : For whoever 
truely Loves his Neighbour as himlelf, 
would no more wrong his Neighbour, 
than he would wrong himſelf; nor 
waſt profuſely what might be neceſſa- 


Wry to the Welfare of his Neighbour, 
than what might be neceflary to his 
gown. 


And in this extenſive and com- 
prehenſive Acceptation is the word 
Charity for the moſt part uſed in the 
holy Scriptures: And in this Senſe 
plainly,'tis that St. Paul explains him- 
ſelf in the 13: Chap. of his Epiſtle 
to the Romans when he aſſerts that 
Love or Charity is the full Scope and 
Accompliſhment, the very End and 
Fulfilling of the whole Law; id eſt of 
Chriſts precepts or revealed Religion; 
and the like in the 13% Chap. of his 
1{t Epiſtle to the Cœrint hians; and is in- 
tirely agreable to our Saviours own De- 
clarations 


= 1 
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clarations in diverſe Places o tlie Goſ- 
pel; as particularly where he ſays; 
Whatſtever ye would that Men ud do 
rnto - you, do ye even fo unto them j 
(which is the adzquate and convertible 
Rule of all Morality,) and concludes for 
this is the Law and the Prophets, So 
likewife Matth. the 19th being asked 
what was - ſufficient to Salvation ; he o- 
mitts all the reſt of the Mauſaick Law, 
and recites the moral Duties only; as 
which were the only final neceſfar\ 
and indiſpenſable Duties of Religion: 
and accordingly Lake the 13th Chap. 
verſe the 35th he declares Charity or 
Brotherly- Love to- be the true Badge 
arid genuine Characteriſtick of his 
diſciples. 45 * een 
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